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GETTING CHRISTMAS RIGHT

by Howard Sloan

Ites Christmastime

Therets no need to be afraid.

At Christmastime,

we let in light and we banish shade.

And in our world of plenty

we can spread a smile of joy.

Throw your arms around the world at Christmastime.

- BandAid, 1984. fiDo They Know Its Christmastimeo

This song exemplifies some of the ways the world gets
Christmas wrong. So much of what the world tries to
sell us as part of Christmas has nothing to do with it.
Often it is taking one part of Christ or Christmas and
emphasizing it to the exclusion of others. 2 Corithians

is there, it is acceptable according to what a person
has, not according to what he does not have. For | do
not mean that others should be eased and you burdened,
but that as a matter of fairness your abundance at the
present time should supply their need, so that their
abundance may supply your need, that there may be
fairness. As it is written, iWhoever gathered much had
nothing left over, and whoever gathered little had no
lack.0

Often times generosity is portrayed as the message of
Christmastime. fiFeed the world, Let them know it
Christmastime my friendso was the final refrain of
BandAidés Christmas song. There is nothing wrong
with feeding the world, or with generosity. In fact
the scriptures command and

8:9 provides a good example of
how this is done.

For you know the grace of our
Lord Jesus Christ, that though
he was rich, yet for your sake he
became poor, so that you by his
poverty might become rich.(2
Corinth 8:9)

The contents of the verse are
lifted out of its proper context.
We as Christians must be careful
to get Christmas right. How
does the world get Christmas
wrong?

we let in light

Itds Christmastime
Therefs no need to be afraid.
At Christmastime,

and we banish shade.

And in our world of plenty
we can spread a smile of joy.
Throw your arms around the
world at Christmastime.

-BandAid, 1984,
fiDo They Know Its Christmastimeo

commend generosity on the part
of those who have received the
grace of Christ. But to make
Christmas about generosity is
to miss the point.

HUMILITY

Another thing we are often told
Christmas is about is humility.
Paul in Philippians 2:5-8 speaks
about the humility of Christ.

Have this mind among
yourselves, which is yours in
Christ Jesus, who, though he
was in the form of God, did not

GENEROCITY

In 2 Corinthians 8:9-15 Paul is encouraging the
Corinthian church to continue on in their generous
ways toward the Jerusalem church. He uses as an
example the generosity of Jesus Christ.

For you know the grace of our Lord Jesus Christ, that
though he was rich, yet for your sake he became poor,
so that you by his poverty might become rich. And in
this matter I give my judgment: this benefits you, who
a year ago started not only to do this work but also to
desire to do it. So now finish doing it as well, so that
your readiness in desiring it may be matched by your
completing it out of what you have. For if the readiness

count equality with God a thing
to be grasped, but made himself
nothing, taking the form of a servant, being born in the
likeness of men. 8 And being found in human form, he
humbled himself by becoming obedient to the point of
death, even death on a cross.

If we stop there, we are left with Christ being only an
example of humility that we should follow, and that
Christmastime is meant for us to reflect on His humility
and be humbled by it. But that is not the central point.

Therefore God has highly exalted him and bestowed on
him the name that is above every name, so that at the
name of Jesus every knee should bow, in heaven and



on earth and under the earth, and every tongue confess
that Jesus Christ is Lord, to the glory of God the Father.
(Phil 2:9-11)

Jesusd humility is for the purpose of saving us, not just
to teach us to be humble.

OBEDIENCE

Another thing we might get from the Christmas
message that is not central to its meaning is obedience.
Again we look to Philippians 2:8 AAnd being found in
human form, he humbled himself by becoming obedient
to the point of death, even death on a cross.0 Because
Christ was obedient, the message then is made to be
that we must be obedient. While obedience is good and
commanded in Scripture, it is not the central part of the
Christmas message. The Christianis obedience comes
out of grace and out of faith. If we miss that, we get
Christmas wrong.

sphere of human life for the purpose of redemption. To
see Him as anything other than fully God and fully man
is to get Christmas wrong.

TO GET CHRISTMAS RIGHT, YOU NEED TO GET
THE PURPOSE RIGHT

The angels say to the shepherds in Luke 2:11. For unto
you is born this day in the city of David a Savior, who
is Christ the Lord.

Jesus did not come just to be an example, He came to be
a Savior. In Matthew 1:20 we read these words.

But as he (Joseph) considered these things, behold, an
angel of the Lord appeared to him in a dream, saying,
fiJoseph, son of David, do not fear to take Mary as
your wife, for that which is conceived in her is from the
Holy Spirit. She will bear a son, and you shall call his

PEACE ON EARTH, GOOD

To get Christmas right,

name Jesus, for he will save his
people from their sins.o

WILL TO MEN . i

i you have to ...first get That is the purpose of
Luke _2:14 nGIory_ to ] ] Christmas. | hope you dondt
God in the highest, Chrlst rlght yOU tire of hearing that. We

and on earth peace among those
with whom he is pleased!0

We are used to hearing the King
Jamesd version fiPeace on earth,
good will to menlo Christmas
becomes about peace and good

need to get the purpose
right ... and you need
to get yourself right.

needed a perfect man to be a
perfect sacrifice. Only God
Himself could fit that role.
That is the purpose of Christ in
Christmas.

TO GET  CHRISTMAS

will to men. But in fact, as the

ESV translates it, the case is that God is bringing about
peace with those whom He pleases. If we do not see
Christmas as an act of God to bring about peace, we get
Christmas wrong.

TO GET CHRISTMAS RIGHT, YOU HAVE TO
FIRST GET CHRIST RIGHT

If you get Christ wrong, you get Christmas wrong.

In the beginning was the Word, and the Word was with
God, and the Word was God. He was in the beginning
with God. All things were made through him, and
without him was not any thing made that was made.
€.14 And the Word became flesh and dwelt among us,
and we have seen his glory, glory as of the only Son
from the Father, full of grace and truth. (John 1:1-3,
14)

We must see Christmas as the entrance of God into the

RIGHT, YOU NEED TO GET
YOURSELF RIGHT

He came to his own, and his own people did not receive
him. But to all who did receive him, who believed in
his name, he gave the right to become children of God,
who were born, not of blood nor of the will of the flesh
nor of the will of man, but of God. (John 1:11-13)

Christmas is more than about gifts, meals, and parties.
It is about more than God coming to earth. It is about
God coming to earth so that we might become children
of God. If you want to celebrate Christmas right, it
begins by making sure that you are right with God
through faith in Jesus Christ.

Rev. Howard Sloan is the pastor of St. Paul Reformed
Church in Bedford, PA. He is also the coordinating
secretary for the HRA. All Scripture quotations are
taken from The Holy Bible: English Standard Version.



THE DEATH OF SANTA

by R. Scott Clark

As a young boy | certainly believed in Santa. We made
the annual cookie oblation and went to bed under the
conditional covenant that he would not come if we
did not sleep (or at least stay in bed). Nevertheless, |
think 1 began to doubt the faith earlier than some.

We did not have a fireplace and the idea of someone,
even Santa, coming through the front door in the
middle of the night was a little creepy. | donit actually
remember apostatizing and | was more traumatized
by discovering a childhood toy in the cedar chest than
from the loss of the Santa fe. Nevertheless, when it
came time to decide what to tell our children about
Santa we opted out of the Santa story.

It wasnit because we were or are Christmas haters.
It wasndt because we didnét have much money for
presents (we didn6t). We told our children that the
man in the red suit was the fiChristmas clowno
(thank you Vern Pollema) on the premise that, while
pretending is fun and necessary, the Santa story isnt
quite the same thing. When we were reading pretend
stories to our children they knew the convention,
that we were making up stories and that we were
temporarily entering into a make-believe world, that
we were exercising our imaginations about possible
worlds. Thatés why make-believe stories begin with
conventional lines such as AOnce upon a timeé .0
This language is a verbal wink. It signals to the
participants: fiplease place your tray in an upright and
locked position, turn off your cell phones, and stow
your carry-on bag. The pight is taking off.0

In the Santa faith, however, there is no such
convention. The story is told earnestly and even
passionately. Expressions of doubt are met with rebuke
and exhortation. Evidence is presented and a defense
of the faith is offered. The cookies and milk are gone
in the morning. New presents appear. There are other
rituals. In my family we opened some presents on
Christmas eve. Dad always worked on Christmas eve.
As the time approached for him to come home for
work, time began to slow. After dinner he would take
anap. While he napped each present was checked
meticulously and shaken one more time. Time came
to a halt in the annual demonstration of the theory of

relativity. The energy of an eager child is equal to the
mass of presents under the tree times the length of my
fatherds nap squared. The rite never varied, at least not
while we believed.

Thatbs just it. At some point we learned that the Santa
faith isndt really a true faith at all. It was a complex
hoax, a conspiracy even. Santa cant live your heart
if he doesnit really live at the North Pole. At that
moment, in a small but sometimes painful way, we
learn that people lie. The pain of the truth is buffered
by presents and Christmas cheer but things are never
the same. We become just a little bit cynical, perhaps
for the yrst time.

We decided not to tell our children that there was a
Santa because we we did not want our children to
suspect that we were liars. If we lied to them about
Santa, why werendt we lying about Jesus and the
resurrection? Why werentt we? After all, they had
never seen Jesus. They only had a book, a story, and
a story teller. Who can blame them for doubting? If
Santa doesnit really py through the air then perhaps
Jesus didnét ascend? If Santa didnét really eat the
cookies, then perhaps communion is just a thing we
do; it doesndt really mean anything?

In its own way, the Santa myth tells children (and
grown-ups) that this really is a closed universe, that
there isndt really any such thing as transcendent
reality, that Christmas is really about being nice

to one another and thus so is Christianity. Perhaps
modern people believe so easily in the fideath of Godo
because they learned a long time ago in the death of
Santa? Poetry is a way of talking about transcendent
realties. If there are no transcendent realities then
poetry is ultimately hollowd thereds nothing to
communicate or worse, the message communicated is
that there is no message, not really.

Some cultural historians tell us that the Santa faith
has become more intense in the modern period than

it ever was, e.g. in pre-modern times. Perhaps thatés
because, having implicitly accepted the the modern
notion that ités no longer possible for rational, modern
people to believe in a tri-personal, transcendent God,



that Jesus is God the Son incarnate, that we turned

to a new, more credible, more manageable, less
demanding deity? After all, he only asks that we be
good. The only punishment for failure is possibly that
we donit get that new pat screen. Perhaps Christmas
is commercialized not because the Scroogy old
capitalists have ruined it but because theyodre giving us
our heartés desire?

Presents and eggnog are great fun. We buy the tree and
give presents. Remembering the incarnation of God
the Son is a yne thing. Itds great to receive the annual
Christmas cards and letters, even if | fail to reciprocate
properly. Whatever we do around the holiday, let us

remain grounded in real history and let us make sure
that when we pretend that we and our children are all
on the same page.

Dr. R. Scott Clark is Professor of Church History
and Historical Theology at Westminster Seminary
California and Associate Pastor of Oceanside United
Reformed Church in Carlsbad, CA. This article
originally appeared on the Heidelblog (heidelblog.wo
rdpress.com) and is used by permission. He is the host
of the Ofyce Hours podcast (www.wscal.edu/ofycehours)
and the Heidelcast podcast (heidelblog.wordpress.co
m/the-heidelcast). He can also be found on the web at
www.wscal.edu/clark

THE IMPORTANCE OF THE INCARNATION

by Danny Hyde

And this is life eternal, that they might know thee the only
true God, and Jesus Christ, whom thou hast sent (John 17:
3).

The great professor of apologetics at
Westminster Theological Seminary in Philadelphia,
Pennsylvania, Cornelius Van Til (189571987), once
said the following about Jesus Christis resurrection:
AA man has risen from the grave? What a surprising
occurrence! Send it to Ripley! Believe it or not!o His
point was that if we simply take the resurrection of
the Lord as a fibrute fact,0 a mere historical fact and
occurrence that is out there for all to see, then the
resurrection has no significance and implication for
anyonebs faith and life. As Christians, we believe with
St. Pauld a man who actively sought to persecute
Christians and stamp out the churchés witness before
his conversion when he was Saul of Tarsusd that Christ
was not merely firaised again,0 but that he was raised
fifor our justificationo (Rom. 4:25).

The same is true of the incarnation of the Son
of God into human flesh, soul, and history. If the Son
of God was not incarnate, then our faith is futile, we
are still in our sins, and we are of all men most to be
pitied. Even if He were incarnate simply as a spectacle
for people to see or as a way for Him to do some
investigatory journalism about His creation, it would
mean nothing. It would be a brute fact.

The fact, though, is that God was, and is, fione
of us.0 Because of this, He had a face, and seeing it,
whether in person as the apostles saw Him, or seeing
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Him by faith through the means of His Word preached,
read, or even discussed as in this book, means that we
must believe. On this side of faith, believing fiin things
like heaven and in Jesus and the saints and all the
prophetso is not so bad after all!

Just how important is this mysterious doctrine,
then? What does it mean for the question of faith? What
does it mean for what we are to worship? What does
it mean for your life and the lives of your immediate
familyd your spouse and your children? This is what
we want to explore in this closing chapter.

Apprehension Not Comprehension

The incarnation of the Son demands our
response of faith and trust. Jesus Himself said this,
preaching to Nicodemus:

For God so loved the world, that he gave his only begotten
Son, that whosoever believeth in him should not perish, but
have everlasting life. For God sent not his Son into the world
to condemn the world; but that the world through him might
be saved. He that believeth on him is not condemned: but he
that believeth not is condemned already, because he hath not
believed in the name of the only begotten Son of God (John
3:16718).

Although we cannot comprehend these
mysterious doctrines of the incarnation of the eternal
Son into temporal time and humanity or the hypostatic



union of the two, we must apprehend their meaning by
faith.! This is what Jesus spoke plainly when He said
in His immense, inynite, and eternal love, God figaveo
His only Son to the world. We will never be able to
grasp what the mysteries of Christ are all about, but
we are still to confess them as true. As the Athanasian
Creed says, fiFurthermore it is necessary to everlasting
salvation: that he also believe rightly [faithfully] the
incarnation of our Lord Jesus Christ . . . This is the
Catholic Faith: which except a man believe faithfully
[truly and yrmly], he can not be savedo (A29, 44).2

We must believe as an act of humility before
the Lord and His Word. Herman Bavinck so eloquently
confessed this, when he said,

All those expressions and statements which are employed
in the confession of the church and in the language of
theology are not designed to explain the mystery which in
this matter confronts it, but rather to maintain it pure and
unviolated over against those who would weaken or deny it.
The incarnation of the Word is not a problem which we must
solve, or can solve, but a wonderful fact, rather, which we
gratefully confess in such a way as God Himself presents it
to us in His Word.?

We apprehend by faith alone the mystery of
the Lord for the purpose of appropriating to ourselves
the beneyts that He won for us in His incarnation, life,
death, and resurrection. With the church fathers at
Chalcedon, we confess that Christés two natures are not
confused or changed (against Eutyches/Monophysites)
nor divided or separated (against Nestorius). Jesus
Christ is both consubstantial with his Father according
to His divine nature, and thus has conquered death,
and is consubstantial with us according to His human
nature, with a true human body and rational soul
(against Apollinarius). All this is necessary for us to
know the one whom lived in our place, died in our
place, and rose again in our place.

The Mediator of the Covenant

The Belgic Confession, article 19, concludes
with a statement dealing with the importance of
confessing the two natures of Christ: iWherefore we
confess that he is very Gob and veErY MAN: very God by
his power to conquer death, and very man that he might
die for us according to the inyrmity of His pesh.0* As
those who stand before a holy God dead in our own

sins, we need a Mediator to come to our level and lead
us to God that we might have a covenant relationship
with Him not only as Almighty God but also as a
Heavenly Father.

God the Fatherts relationship with His people
all throughout Scripture is described as a covenant,
that is, a commitment. Since there are two sides to
every covenant, and since we cannot enter into a
covenant with God in our sinful condition, God gave
His Son to be a Mediator between Himself and us. The
Westminster Confession of Faith (1647) so vividly and
accurately expresses this truth when it says,

The distance between God and the creature is so great that
although reasonable creatures do owe obedience unto him
as their Creator, yet they could never have any fruition of
Him as their blessedness and reward but by some voluntary
condescension on Godbs part, which he hath been pleased to
express by way of covenant (7.1).°

As a figo between,0 this Mediator must be both
God, to represent God in the commitment, and man,
to represent us in the commitment. This is wonderfully
confessed in questions 12719 of the Heidelberg
Catechism. There we learn that because of our sins we
need a human Mediator to pay for them, and because of
the inynite weight of Godos justice against our sins, we
need a divine Savior who will be able to bear the weight
of the punishment that is due to us. This Mediator is
Jesus Christ, who is true God and true man.

Why We Need a Human Savior

The Heidelberg Catechism teaches that since we
have sinned against God, His justice requires payment
(Q&A 12). Since justice requires that the same human
nature that sinned should also pay for sin, we need a
human Savior (Q&A 13116). We cannot make this
payment (Q&A 13) and neither can any other person
or creature in our place, since God will not punish
any other creature for the sin we committed (Q&A
14). Since it was man, in Adam, who was required to
fulyll all righteousness in order to please God in the
beginning, we need to satisfy for all our sins past,
present, and future (Q&A 12, 14, 16). Therefore, since
we cannot pay for our own sins, cannot perfectly obey
God, and cannot satisfy for every one of our sins, we
need another in our place. This mediator must have a
true human body and soul, yet be without sin (Heb. 2:



10718, 4:15, 5:7710).

Why We Need a Divine Savior

At the same time, the Scriptures clearly teach
that no man, however holy and perfect he may be, can
save us. There is only one Savior, and He will not give
His glory to another (Isa. 43:11; Jer. 17:518; Hosea
13:4). Since Adamés sin was against an inynite God,
an inynite satisfaction is required. Furthermore, since
Godos wrath is an inynite wrath, His wrath against sin
IS greater than any human can bear; therefore, we need
a Savior who is also true God (Q&A 17). J. Gresham
Machen powerfully stated, fiLet us not deceive
ourselves; a Jewish teacher of the yrst century can
never satisfy the longing of our souls.0® No mere man,
however holy, can bring us into fellowship with God.

What is amazing in Scripture is that this is the
case because God not only desired to give us grace that
met our crimes against Him, but that His grace would
fisuper-aboundo (hupereperisseusen) beyond our sins
(Rom. 5:15721). Only an inynite Savior could bring
us an inynite grace. Had Christ not possessed the two
natures of divinity and humanity in His one person, we
all would be without salvation.

This is why Johannes Wollebius eloquently
praised this most marvelous plan for our redemption
in the midst of detailing the intricacies of Christian
theology, when he said,

Now by whose suffering could the crime against the inynite
majesty be expiated, except him who was also inynite? By
whose intercession could the wrath of God be turned aside,
except his who was the most beloved Son of the Father? By
whose power could Satan and all the power of darkness be
vanquished, except his who is more powerful than all devils?
And ynally, who could overcome death except he who has
power over death (Heb. 2:15)? ... But who was able to give
us righteousness except he who is righteous? Who could
better make us sons of God than he who is naturally the Son
of God? Who could more rightfully restore us to the image
of God than he who is the image of the invisible God? Who
could more surely confer the gifts of the Holy Spirit than he
who proceeds from him? Finally, who could give eternal life
but he who is life itself (John 1:4)?7

Was it necessary for the church fathers and the
Reformers to defend the doctrine of the two natures in
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the one person of Christ? Given what was at stake, it
certainly was necessaryd despite the consequences. It
remains necessary today to defend all God has revealed
in His Word for the salvation of sinners.

Knowing Christ

Traditionally, from the time of the great
scholastic theologians of the High Middle Ages,
theologians have discussed Jesus Christ in terms of
His person and in terms of His work. It is because of
who He is (His person) and what He did (His work)
that we by faith alone are in a covenant relationship
with God as Creator and Father. Christés person and
work are a unity. Without the person, there is no
work, and the work is meaningless without the person
accomplishing it. Many medieval theologians, although
they gave us this helpful distinction, focused so much
on the discussion of the two natures of Christ that they
neglected a mature biblical-theological discussion of
the work of Christ for His peoplets beneyt. Immersed
in the mystery of the hypostatic union, they ended up
asking overly philosophical questions about Christ.

The Reformers did not react against this classic
theological distinction or the doctrine of the hypostatic
union, but against the overly speculative theology
and preaching, that had no comforting beneyt for the
ordinary person. They followed the clear teaching of
the Holy Scriptures, in which these two categories are
not spoken of in abstract terms, separated from one
another. Christés person gives meaning and purpose to
His work for us, and His work is grounded in who He
is, His person (e.g., Col. 1:15723 cf. Heb. 1:2, 3, 6, 8,
2:9717; Phil. 2:678). Christés work has signiycance for
us because of who He is. As Paul says in 2 Corinthians
8:9, Christis poverty in the incarnation is important for
us because by becoming poor we have become rich in
spiritual terms.

This relationship between Christés person and
work was expressed by Martin Lutherds prot®g®, Philip
Melanchthon, who said, fiTo acknowledge Christ is to
acknowledge His beneyts, not as is sometimes taught
to behold His nature or the modes of His incarnation.o®
Martin Luther himself even said, fiChrist is not called
Christ because He has two natures, what is that to me?
My comfort and beneyt is that He used His ofyce on
my behalf and poured out His love and became my



Savior and Redeemer.0® Therefore, both Luther and
Melanchthon said we come to know Christ not through
contemplating His metaphysical nature, but through
apprehending who He is and what He did for us in His
redemptive work.

We did not take up this study of the person of
Christ, which we call Christology, as an interesting
intellectual exercise. We must not be involved with
Christ as mere spectators or abstract questioners,
but must personally be involved in studying who He
is and what He did because He is the One who will
affect our lives for eternity as our Savior. This is why
John Calvin, who was not only a theologian, but also a
pastor, said, iThe object of theology is not knowledge
of God as He is in Himself, but rather the object of
theology is the knowledge of God as He is for us.o

through His words and works (John 1:18). This is why
Jesus said so mysteriously, yet clearly in response to a
question from one of His disciples:

Philip saith unto him, Lord, show us the Father, and it
sufyceth us. Jesus saith unto him, Have | been so long time
with you, and yet hast thou not known me, Philip? he that
hath seen me hath seen the Father; and how sayest thou
then, Show us the Father? Believest thou not that | am in the
Father, and the Father in me? the words that | speak unto you
I speak not of myself: but the Father that dwelleth in me, he
doeth the works (John 14:8710).

The great defender of the Christian Faith,
Athanasius, saw this truth as the purpose of the Lordds
incarnation, when he said:

For seeing that men, having

We must not be interested so
much in whom Jesus is as an
abstract person or idea, but in
what He did for us, as Himself.
We come to know in a tangible,
concrete way that Jesus Christ
is our divine-human Savior in
this covenant relationship as it
is renewed with us every Lordds
Day through the preaching of
the Word and celebration of the
sacraments of baptism and the

We looked for God in what
we could see,
was unseen; therefore, the
Son became visible and
tangible to lead the eyes of
men to Him,
upward to the Father who
dwells in heaven.

rejected the contemplation of God,
and with their eyes downward,
as though sunk in the deep, were
seeking about for God in nature
and in the world of sense, feigning
gods for themselves of mortal
men and demons; to this end the
loving and general Saviour of all,
the Word of God, takes to Himself
a body, and as Man walks among
men and meets the senses of all
men half-way to the end, | say,

because God

and thereby,

Lordds Supper.

In coming to know the God-man and His
mighty work for us, we are granted by God a bold faith.
In his explanation of the section of the Apostleso Creed
that professes faith in Jesus Christ, Martin Luther, in
his Small Catechism, said, iWhat does this mean?
Answer: | believe that Jesus Christ, true God, begotten
of the Father from eternity, and also true man, born of
the Virgin Mary, is my Lord . . . This is most certainly
true.ot

Knowing the Father

In coming to know Christ as our Mediator, we
come to know God the Father. The apostle John tells
us that while only the Son has ever seen the Father
and been with the Father from all eternity, the Son of
God has come for the purpose of making this invisible
and unknown Father visible in the face of Christ and

that they who think that God is
corporeal may from what the Lord effects by His body
perceive the truth, and through Him recognize the Father.*?

We looked for God in what we could see, because God
was unseen; therefore, the Son became visible and
tangible to lead the eyes of men to Him, and thereby,
upward to the Father who dwells in heaven.

Renewal of the Image of God

The Songs incarnation begins to restore us, for
the story of Scripture is that of God making humanity in
His image. In the Garden of Eden, Adam fivitiated and
almost blotted outo that image by the instigation of the
devil.® Yet the Son of God, in grace, comes to earth as
the second Adam (Rom. 5:14; 1 Cor. 15:45) to fidestroy
the works of the devilo (1 John 3:8) and to re-create His
people in the image of God. Through His incarnation,
we know Christ and God the Father in the experience of



the covenant of His grace. (Gen. 1:267127)

And as we have borne the image of the earthy, we shall also
bear the image of the heavenly (1 Cor. 15:49).

But we all, with open face beholding as in a glass the glory
of the Lord, are changed into the same image from glory to
glory, even as by the Spirit of the Lord (2 Cor. 3:18).

In whom the god of this world hath blinded the minds of
them which believe not, lest the light of the glorious gospel
of Christ, who is the image of God, should shine unto them
(2 Cor. 4:4).

And be renewed in the spirit of your mind; And that ye put

Destruction of Death

Another beneyt of these mysterious doctrines
of the incarnation and hypostatic union that the church
father Athanasius brought out in his classic work, On
the Incarnation, was that the incarnation of the Word
destroys death. This was necessary if the image of God
within us was ever to be renewed. Athanasius stated it
this way:

But, again, it could not else have taken place had not death
and corruption been done away. Whence He took, in natural
ytness, a mortal body, that while death might in it be once for
all done away, men made after His Image might once more

be renewed. None other then was

on the new man, which after God

is created in righteousness and true
holiness (Eph. 4:237124).

And have put on the new man,
which is renewed in knowledge
after the image of him that created
him (Col. 3:10).

St. Athanasius described the
purpose and result of the
incarnation as the renewing in
us of the image of God, when
he said,

What then was God to do? or what
was to be done save the renewing

Another beneyt of these
mysterious doctrines of the
incarnation and hypostatic
union that the church father
Athanasius brought out
in his classic work, On the
Incarnation, was that the
incarnation of the Word
destroys death. This was
necessary if the image of
God within us was ever to

sufycient for this need, save the
Image of the Father.?®

The Son of God put
death on notice just by His
incarnation. The one in whom
was life (John 1:4) entered the
realm of death and He who had
the power of death, that is the
devil (Heb. 2:14). He came on
his terms, so to speak, and beat
him at his game, dying because
of our sins, but rising again in a
new order of things to transform
and renew all that He had made
so good in the beginning.

of that which was in Godds image,
so that by it men might once more

be renewed.

be able to know Him? But how

could this have come to pass save by the presence of the very
Image of God, our Lord Jesus Christ? For by mends means
it was impossible, since they are but made after an image;
nor by angels either, for not even they are (Godés) images.
Whence the Word of God came in His own person, that, as
He was the Image of the Father, He might be able to create
afresh the man after the image.*

Since we were only made in Godés image, we
could not repair the damage we had done in the Garden.
Therefore, God sent His Son, who is the image of God,
to begin repairing us from the inside out, once again,
into the image of God. We desperately need a makeover
of eternal proportions and the incarnation of the Son
dramatically accomplishes the change.

Evangelism

Living in a multi-cultural society such as
the United States of America, in which everyonets
opinion about religion is equally valid, the claim of the
incarnation of the Son of God stands as a dividing line
between biblical Christianity and all other religions,
whether they are other forms of Christianity or world
religious systems. The incarnation is a part of what
the apostle Paul called the scandal of the gospel in 1
Corinthians 1:187131. He explains that the Greeks, in
their quest for wisdom, saw spiritual things as being
intrinsically good, while things earthly were intrinsically
evil. Because of this, the inevitable question was how
could an eternal and spiritual God become a temporal
and tangible man? This was a repulsive offense. It still
is, as it excludes all those who do not believe its claim.



Yet, the incarnation of the Lord holds out to
the cultures of the world an inclusive gospel. The
incarnation says that Godds very own Son, His only
Son, came from His heavenly dwelling place down
to the sin-laden and sin-ravaged world and became a
human being. This means that there is no one person
or people group whom the Lord did not identify with
and become one with in their humanity. This is why the
Canons of Dort of the early-seventeenth century said,

Moreover, the promise of the gospel is that whosoever
believes in Christ cruciyed shall not perish, but have eternal
life. This promise, together with the command to repent and
believe, ought to be declared and published to all nations,
and to all persons promiscuously and without distinction, to
whom God out of His good pleasure sends the gospel (ll, 5;
emphasis added).

Christian Comfort

Finally, the importance of Christés incarnation
and union of two natures in His one person speak of
comfort. On the most basic and personal of levels,
knowing the Lord Christ as the God-man gives those
who believe in His name the existential comfort of
knowing that they have a Savior who is like them
and who suffered like them in every way. There is no
struggle the Christian will go through that the Savior
does not understand. There is no tragedy that can befall
a child of God that He does not know how to empathize
and sympathize with us.

Far from being abstract and meaningless, then,
knowing what our Savior is like as God and as man,
in two distinct natures united in one glorious person,
is essential to know what Christianityés object is all
aboutd Jesus Christ rescuing helpless sinners. It is
essential to figrow in grace, and in the knowledge of
our Lord and Saviour Jesus Christo (2 Peter 3:18).

In conclusion, we can summarize these
mysteries about the Lord and Savior in no better way
than to lay simply and poetically side-by-side the great
truths of His divinity and humanity:

The One, who eternally was, became something He
eternally was not; the Inynite became ynite; the Eternal
became temporal; the Immutable became mutable; the
Invisible became visible; the Creator became a creature;
the Sustainer became dependent; the Almighty became

weak; the Divine became human; God became man.

Rev. Daniel R. Hyde is the pastor of the Oceanside
United Reformed Church in Carlsbad/Oceanside,
CA. This article is taken from his book, God With Us:
Knowing the Mystery of Who Jesus Is (Reformation
Heritage Books, 2007).
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Q. 36.

What proyt do you receive by
Christés holy conception and
nativity?

A.

That he is our Mediator; and with
His innocence and perfect holiness,
covers in the sight of God, my
sins, wherein | was conceived and
brought forth.
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Media Reviews

The Blazing
Center by John

Piper. DVD and
Study Guide.
2006 Multnomah.
Review by Rev.
Howard Sloan

If you are
already familiar
with John Piper
and his book
Desiring God,
you will not find
“|any surprises
S here. This DVD
was recorded
and at youth retreat where Piper was speaking. The
message is essentially the same as Desiring God
except with a little more application toward youth. We
used this DVD and study guide for our mends Bible
study group, and found the material good even for that
age range as well.

The study is broken down into ten lessons,
eight of which have a 30-minute video session to
accompany them. Piper discusses why we should
pursue our joy in God, loving and serving God out of
delight rather than just duty, and how suffering and joy
relate. Each lesson also includes some questions to
think about during the week. The assignments are not
very time consuming which is nice if you are looking
for something that is light on homework.

Our group found the study to be enlivening. It
is a great study for churches who are looking to move
beyond fithe grindo of Christian living, and who are
seeking the joy and delight the Scripture speaks of for
those who are in Christ. As Piper puts it iThe soul
satisfying supremacy of God in all things.o

One issue we ran into in using the study did
not have to do with the content as much as the set
up. While the video sessions were numbered 1-8, the
lessons were numbered 1-10. The numbers did not
correspond. Lesson 1 on the DVD went with Lesson
2 in the study guide. Lessons 1 and 10 in the study
guide did not have video sessions for them. This

caused a little bit of confusion at first until we got
used to it. Over all, we enjoyed the study and are
praying that God will use it in our church to elevate us
beyond the status quo and onto a true, joyful service
and devotion.

365 Days with Calvin.
Selected and edited by
Joel Beeke. 2008 RHB
and Day One. Reviewed
by Rev. Howard Sloan

365 days with Calvin .

As the year
comes to a close,
it is time to look at
devotionals for the new
year. Devotionals can
e o be a great aid to regular
“Idevotions, and a help for

growing in grace. Dr.

Joel Beeke provides the church with this devotional
gem. While 2009 was fithe year of Calvin,o reading
Calvin in not just for 2009. The book is part of the
365 Days series of devotionals by Day One. The
cover describes this book as AA unique collection of
365 readings from the writings of John Calvin.0 Each
day supplies the reader with a scripture text (a verse or
two), a suggested further reading, Calvinis comments
on the text edited to contemporary language, and a
meditation on those comments. The Calvin texts come
from his Old and New Testament Commentaries, and
sermons on Timothy, Titus, 2 Samuel, and Galatians.

What makes this devotional great is that it
makes Calvin accessible. Many who would be too
intimated to dive into Calvings for some devotional
treasures find in these pages Calvin in bite sized
portions that leave the reader with a taste for more.
Beeke does a fine job selecting and editing the text,
and providing devotional thoughts to accompany
each reading. This devotional is great for personal or
family use. | have also used it as a brief devotional
opener for our prayer meetings. 365 Days with Calvin
is perfect for the Calvin novice or Calvin scholar.

A collection of daily readings
from the writings of

John Calvin
Selected and edited Irgllqel.it Beeke
L* R nikE®
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